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Preface:

I am trying to give a contribution to our discourse on the relation between what is notion and knowledge communication and what is notion and knowledge from theology. I assume we all agree that there is a common perspective in those both concepts that has to do with what we want to share each another and to any other: sense of life.   

In concrete I am interested in what means the concept of social change to the relevance of religion for individual and social  (even political) life, or what is the role or the  place of religion in the context of social change, which I predominantly  interpret as a change of the paradigm of mediality  of the society.  

Last but not least I understand the social change, as far as it concerns religion, as a cultural shift (movement) from a modernized conception of religion (structuration, organization, systematization, professionalism, rationabiliy, result-orientation, means of career etc. – dehumanization?) to new (at least) de-organized and deconstructed cultural and social formats of religion. Talking about deconstruction ( and this is the signification of post-modernism) the notion comes up that the concept and the practice of social change in context of religion generates a post-modern format of religion. 

And I try to argue, that the media (medium) is the dominating paradigm: as society is increasingly build in the model of media (aesthetics, assertive practice, media rituals and media ceremonial), religion ( while being a cultural concept of sociability) increasingly gets post-modernized and discoursively and socially performed in the model of media. So that should (could) remind us of the  principle of mediality of religion as a complex of communication.

I try to approach to an interpretation of this relationship from the side of communication theory. And I do that in the interest of replacing the industrial perspective of communication and media by a culturalist and constructivist conceptualization of communication, where communication always is a perspective of conceptualizing society and culture as culture is the perspective of conceptualizing communication and society, and society is the perspective of canceptualizing culture and communication.

Out of this wide ranging analysis I want to focus on the phenomenon of media-religion, its implications and – maybe – its pathology. 

1. Premises :

Understanding  Media and Communication in context of culturalist theories

1. 1.
Constructivist Turn:

Instead  of essentialism ( which observes and analyses reality as real objects having a relevance because of existence. (Theory then is the depiction of the complexity of a connection as it is supposed to be) –

Constructvism (which observes and interprets reality as a way of construction becoming real because of relevance. Reality is, (not what, but) how we observe. Observing scientifically  - theorizing - reality (analyzing society, culture, communication, media etc.) then means to decide for a second order (perspective) of observing the observation, by which we define the relevance (= culture as a complex of meaning)

Normative epistemological inclusion: observing a culture (of society, communication, media etc.) always challenges the culture of observation , which is contextualized through the social, cultural, symbolic environment we are living with and through which we learned the attitudes of observation. 

Theory in culturalist (constructivist) understanding is an open-source model (a model of interpretation and for  interpretation) and it is a methodological interruption (break) of everyday routines of observation: saying how are we observing and why are we observing as we are observing?

The question of truth at this level of  and in the context of observation is not a dimension (criterion) of content, but a quality (criterion) of morality (transparence, responsibility, competence) (constructivist critique on normativ concept of Habermas)
1. 2. 

Cultural Turn:

Application of that culturalist approach in order to understand communication, society and culture (religion) and the (auto-constitutive) relation of those three constructs:

Observation always means: to objectivate a context in the interest of explication of sense and find a metaphor for that in order to be able to exchange it or to bring it into the system of social exchange

Communication is not something to be defined as an object (subject), it is to be understood as a model of observation (as a model of knowledge)

The culturalist approach is not to define what is communication, but it is to find out, how do we think about (observe) it and what is the context that leads us to this observation (why)
1.2.1. Understanding Communication

Communication to be explained as a model of knowledge in three contexts of observation:

-
The observation of human existence (anthropological perspective):

It is the destination of mankind to be undefined (pre-theological, pre-philosophical statement towards of contingent existence. Communication is the social practice to define (decide for relevance and signification of relevance) of multi-optional observation

-
The observation of contingence of experience  (cognitive theory / knowledge theory perspective): It is the experience of man that reality never is one, but optionally different. In need of and in order to fulfilling the sense of sociability of individual life, we observe ourselves through  models of unification of difference , which is a way of communication the observation (different views).  In relation to difference unification makes sense (knowledge or believe). If experiences would be the same, it would be only one. So communication is the social method of defining things (relevance) by and through difference. What makes sense, is difference ( sic: quite otherwise as we use communication in our organized society; as a means of reducing and excluding difference, saying truth is then, what does not state an other (different view) as true.

-
The observation of sociability of reality (relevance): it is the experience of man that nothing has relevance if it is not brought into the exchange of mutually expected trust. We observe communication as the social practice of exchanging sociablity (trust, responsibility, interdependence)
1.2.2. Understanding Religion

Religion is a model (perspective: matrix of meaning in the model of faith and believe) of observing communication – bringing into communication a notion (idea) of God into communication (society, culture)

Application of that approach to understand religion and what are the knowledge models in the context of religious observation (interpretation, communication) of life:

Religion is a  cultural matrix (cultural model) of observation (communication) of sense giving, relating each another needs, desires and notions, thus constructing models of knowledge or/and faith:  truth, love, freedom, eternal life, etc. all those horizons of sense – brought into one grand narration: the narration of god.

Coming so far than God is the reference model for  communicating truth, morality, hope, believe, etc. : (definion of sense, decision in reflection of contingence, unifying difference, responsibility and trust of sociability). The question is not: who or what is god,, the question is: what role does this knowledge/faith-.model play in the observation of social life (society)

1.2.3. Understanding Mediality

-
The structural view: looking for characters in the interest of defining the function of media /functionalist perspective) – defining media as a tool of/for

-
The culturalist view: observing the meaning in the interest of understanding the (social, organizational, technological, cultural) environment of communication  (observing the mediality of communication / society / culture (religion)

Then it is not interesting the media-structured situation of society, but the medium-constituted of the society’s  self-experience. 

-
Mediality is the mental, social, cultural, symbolic environment of communication (we observe communication as a quality of mediality as we observe media in relation to the perspectives of  observing communication  (sense, difference, sociability).

2. The Positions of Postmodernism in Philosophical Sociology

2.1. Declaration of term and terminology

postmodern:  after modern, anti-modern – besides or even before modernity (modern spirit)?

Modernism – Postmodernism

Postmodernism as 


-
     Historical period

-
Cultural concepts

-
Philosophical / epistemological  mind-set

-
A collective term of various theses and theorems:



-
End of  meta- narrations (Lyotard)


         -
Heterogeneity and incommensurability of modes of  discourse (Lyotard)



-
Plurality (Welsch)



-
Criticism of logo-centrism (Derrida)


         -
Historical criticism of reasonability (rationalism)   (Foucault)


         -
Experience of contingence and ambivalence (Rorty, Baumann)

2. 2. Jean-François Lyotard
(Criticism of project of enlightenment)

Wide range of influence in theory of media and media discourse, social theory of institution.

1979: Das postmoderne Wissen, 1987: Postmoderne für Kinder

„Als Beurteilungskriterium akzeptiert sie [die Techno-Wissenschaft] nur den Erfolg. Nun kann sie aber weder angeben, was der Erfolg ist, noch, warum er gut, richtig und wahr ist, weil der Erfolg wie eine Sanktion konstatiert wird, deren Gesetze man nicht kennt. Die Techno-Wissenschaft vollendet also das Projekt der Verwirklichung der Universalität nicht, sondern beschleunigt im Gegenteil den Prozess der Delegitimation.“ (Postmoderne für Kinder, S. 34)

• the question of specific legitimacy of science?

• idea of emancipation as a modern narration of legitimacy

• heterogeneity  and incommensurability of modes of discourse

2.3. Jean Baudrillard
(Theory of Parody - Simulacra)

Wide range influence of media theory and theory of media culture.

„Es gilt, das Prinzip des Bösen zu wecken. Das allein kann unsere gegenwärtige Situation im Gleichgewicht halten. Denn kraft des Sinns, der Information und der Transparenz haben unsere Gesellschaften den Grenzpunkt einer permanenten Ekstase überschritten: Ekstase des Sozialen (die Masse), des Körpers (die Fettleibigkeit), des Geschlechts (die Obszönität), der Gewalt (der Terror), der Information (die Simulation). Wenn die Epoche der Überschreitung abgeschlossen ist, heißt das im Grunde, dass die Dinge selbst ihre eigenen Grenzen überschritten haben. Wenn man die Dinge nicht mehr mit ihrem Wesen versöhnen kann, so heißt das, dass sie ihre eigene Definition verhöhnt hinter sich gelassen haben. Sie sind geradezu sozialer geworden als das Soziale (die Masse), dicker als das Dicke (die Fettleibigkeit), gewaltsamer als die Gewalt (der Terror), sexueller als der Sex (der Porno), wahrer als das Wahre (die Simulation), schöner als das Schöne (die Mode).“

 (Das Andere Selbst, S. 65)
• 
Simulation und simulacra

-
First order simulacra → analogy to mankind/nature   (mechanical automat)

-
Second order simulacra → equivalent / restitution of mankind/nature (robot)

-
Third order simulacra → hyper-realisation of the real, without representation or reference

• 
Consumption as the  „idealistic practice“

• 
Instead of real power a sort of hallucination takes place 

• 
Historical events are in permanent status of their potential   resurrection 

• 
Replacement of critical theory through fatalistic theory of the ill:

2. 4. Pierre Bourdieu
(Practice Theory vs. concept of enlightenment)

Wide range influence in theory of society, culture, and media analysis.

„Die Aufklärung, die von den herrschenden Kreisen gern und im Übermaß geliefert wird, disqualifiziert letztlich nur (ähnlich den Auskünften, die der Arzt seinem Patienten gibt) das praktische, auf Alltagserfahrung basierende Wissen der Beherrschten.“ (Die feinen Unterschiede, S. 726)

Typical for Bourdieu’s position is the antagonism between modernist and postmodernist elements of thinking in his theory of practice:

· Praxeological mode of  cognition as a third modus of theoretical cognition (awareness)

· Criticism on subjectivist mode of cognition:

-
Projection of  a status of mind

-
Reproduction of dominant  order

-
Criticism on  objectivist  mode of cognition:

-
The everyday experience of social acteurs might be  supposed to be desregardable  and the scientifically  necessary break with primary constructions might be taken as absolute 




-
Praxeological mode of cognition:

-
re-integration of primary experiences 

-
axiom of non- reducibility of practical cognition to any form of theoretical cognition 

-
habitual vs. rationalist acting 

-
Field-Theory vs. Universalism

· Twofold emancipative potential of critical and self-reflexive social theory: individually therapeutic und collective-political

· Analysis of the des systematic connection between  class-affiliation and style of living (symbolic execution of life) 

2. 5. Jaques Derrida
(Concept of Deconstruction)

with wide range irritation in  philosophy, but with influence in literary theory and criticism, art, architecture theory, especially in philosophy of religion (e.g. Jean Luc Nancy: Dekonstruktion des Christentums Zürich (diaphenes), 2008)

"Wenn wir als Hypothese den Gegensatz zwischen Sprechen und Sprache für SO ABSOLUT STRENG halten, ist die différance nicht nur das Spiel von Verschiedenheiten in der Sprache, sondern die Beziehung des Sprechens zur Sprache, der Umweg, den ich gehen muss, um zu sprechen, das schweigende Unterpfand, das ich geben muss und das auch für die allgemeine Semiologie gilt, indem es alle Beziehungen des Gebrauchs zum Schema der Botschaft, zum Code regelt." (Derrida, Die différance)

„Was ich Dekonstruktion nenne, kann natürlich Regeln, Verfahren oder Techniken eröffnen, aber im Grunde genommen ist sie keine Methode und auch keine wissenschaftliche Kritik, weil eine Methode eine Technik des Befragens oder der Lektüre ist, die ohne Rücksicht auf die idiomatischen Züge des Gegenstandes in anderen Zusammenhängen wiederholbar sein soll.  Die Dekonstruktion hingegen befasst sich mit Texten, mit besonderen Situationen, mit der Gesamtheit der Philosophiegeschichte, innerhalb derer sich der Begriff der Methode konstituiert hat.  Wenn die Dekonstruktion also die Geschichte der Metaphysik oder die des Methodenbegriffs befragt, dann kann sie nicht einfach selbst eine Methode darstellen.  Die Dekonstruktion setzt die Umwandlung selbst des Begriffes des Textes und der Schrift voraus. ... Ich nenne eine Institution ebenso wie eine politische Situation, einen Körper oder einen Tanz >Text<, was offenbar zu vielen Missverständnissen geführt hat, weil man mich beschuldigte, die ganze Welt in ein Buch zu stecken. Das ist offensichtlich absurd."  Derrida in an "Falter"-Interview 1987 (in: Falter, Wiener Stadtzeitung, Beilage zum "Falter" Nr. 22a/87, laufende Nummer 302, S. 11 u. 12, Florian Roetzer "Gespräch mit Jacques Derrida")

Based on his analysis of repetition of any other (past or future) “now” within a now- experience the most famous concept in his thinking is the concept of destruction (which became somehow a synonymous for what means postmodernism):

· The first-step- deconstruction (reversal reduction of Platonism) meets the hierarchical relation between essence: make appearance more valuable than essence in reference to the concept of the role of memory and anticipation in reflecting experience

· The second-step-deconstruction refers to the cognition of difference (“différance”
): a concept in order to indicate the change in the status as it is: difference is undecidable. Experiencing experience you can not decide, whether or what in it is past or present.

3. Religion as a social phenomenon:

3.1. Sociological Phenomenology: 

Religion is back  on stage after industrial society (concept of modernity, age of enlightenment), though not as church or as an institution, but as a civil movement or even as a secular movement – as a new moral concept of  a secular sociability. Asking within the analysis of social change: What is it, what brings religion back to the societal discourse – and in same time – marginalizes their traditional institutions?

· knowledge- and  media society: sociability in the mode of media (mediality):

· event society (Erlebnisgesellschaft): from administration to arrangibility / designibility / mediability

· globalization: cultural convergence and fight for identity

· desire of getting out of uncertainty – general disappointment through institutions and in special of religious institutions: social change in the mechanism of trust from institution to connective communities and new paradigms: authenticity, situativeness, spontaneity, 

· new paradigms of sociability: connectivity, open  (medialized) relation models, institutional change (family and other milieu institutions – depowerment)

Social Theory Classification of Religion: 
Understanding Religion  - in the frame of social theoretical interpretation -  

· a cultural matrix of construction of sense, a model of reference for the assessment of contingence and in respect to  that it is a complex of cultural signification that is constituted by communication of faith and believe. 

· Religion is the cultural answer to the experience of radical aporia

· It is a system that differs from its social, political or everyday life environment through its special operation - communication in relation to that  what people (members) might believe, though it intervenes other systems because of its overall horizon of construction of meaning. 

· Observing that so far it comes clear, that religion  is a model of connectivity of meaning that only can be done as a communicative operation. And as such always intends to express itself by means of community – thus sharing and distributing the sociability of individual life. 

· Religion is the inspiration of what sociability means in realizing ones individual life (always in responsibility to social meaning: faith – that’s why religion counts as the frame of reference for morality – that’s why religions refer to (or come from) grand  narrations

· spirituality differs from religion: it is build around an other paradigm of construction of meaning and sense-orientation: believe. 

While religion is more a system and more a frame of reference for the sociability of life (ethically, aesthetically and ritually), spirituality is more a frame of connectivity and more the frame of reference for individual inspiration of life: spirituality is an individually decision of using (any) framework of constructing transcendent sense of  personal life. The individual uses a system of believe in order to define its status of orientation. Spirituality does not have  grand narrations to refer to, it is a habitus (Geisteshaltung)

· the term spirituality comes from academic discourse (5th 

century), was used then in France as a term for    theological

traditions in  religios congregations, now it gains attention since

the 60th in free  anglo-american religious movement and is used in order to describe personal religious experience. It describes a personal reference mind to concepts of god

spirituality, as we use it for the self-description of the people (ethno-category) and then as a term in a second order of observation (observes the self-observation of acting people) . it is a (one) formate of religious community building  (vergemeinschaftungsform), but not religion itself (example: mystic)
· The phenomenon of Media Religion  
(experiencing large broadcasting mediation of spiritual assemblies) is mixing those two frames of reference: the media performance and the media aesthetics of community (medialized community model) claims to be the “religious” framework for individual spirituality. that gives the feeling to the individual to be hold (protected, understood) from a community of people thinking the same. The supposition that the (any) other of the assembly believes in the same key concept of sense (God) affirms in doing so: emotional community design (media) affirms that feeling. Result: a restrictive and repressive use of community loads the community with authority. Both phenomena (the mediality of community and the authoritarian concept of community – can explain why those models attract and re-assembles so many people – besides the sociological factors that have to be researched: community of poor and/or community of rich, community of hopeless or saturated people?

· Religions develop from grand narrations.  In order to secure it as a system of trust, the content of faith is structured in scriptures, rules, and rituals or even organized within a system of knowledge and science, such as theology. The object of believing is what the semantic and symbolic structures are capable to signify: „God became the Word and the Word was with God“ . The source of regeneration for the organizational configuration (church, ecclesiastical community) is the contingent complex of religion that is supposed not to be necessary but also not impossible (Luhmann 1968). The factor of what is then necessary (becomes necessary and will get structured, because it is not impossible) is the cultural change of the social and symbolic environment from which religion is depending.

Communication:

Religion, understood as a complex of communication (constructing of sense and meaning) is the communicative (social) context that gets relevant in respect to the radical f experiences of  life and of realizing llife: religion as a communication complex that provides symbols and codes for the need of mankind to get along with transcendent environment. Religion as a system limits the universal scope of contingence to a decision of  faith and believe. 

Faith represents the construction of limitation of contingence and thus represents the system, 

Believe reduces the complexity and  represents the lebensweltliche interpretation of faith.

Religion is a cultural system of translation: it translates the experience of transcendent environment  into spiritual attitudes towards natural, individual, social, cultural and symbolic environment  - stressing mind/mentality, habit/habituality and social behaviour/ sociability)  ritual) attitutes connects to :

Exceptional situations and passages of life (birth, illness, death)

Meaningful passages in social life (childhood-youth-adult, wedding and family building, exceptional projects of life, big challenges, exceptional goodluck, tragedies or catastrophes)

 and  (translating the undefined world into a definable and agreeable reality – Luhmann 1968, Schütz/Luckmann 1984, Flusser 1998, Bauer 2010) needs a medium/media in order to make the idea visible (Kierkegaard: language as the media of the idea) and through that it is challenged to continuous changing of communication (understanding dialogical positions and integrating them in its own representation). The cultural legitimacy and social acceptance of religions are depending from their communication concepts.

Communication, always related to build or to maintain communities, is a complex of observation (Schmidt 2003) and action (Habermas) that not only connects people, but also segregates them from each other and structures borders ion order to design  (control) social belongingness, to set distinction and segregation between social bodies, thus keeping the idea of community (or society) identifiable and controllable. . Communication is  - as it is the source of identity -  as well the source of difference and distinction  in constructing reality (Derrida, Lyotard, Bauer).  As a source of observation communication is done within interdependent relations to other basic social institutions (systems) such as economy, politics, or education and social media.

Mediality:

Due to the double plural of the term (media) used within everyday practice as well as in scientific theories, and due to special media ontologies (Leschke) the view to what the medium culturally means has been pushed to the backgrounds: mediality as the symbolic, cultural and social environment and reference of possibility of mutual understanding. The symbolic interaction increasingly refers to a cultural program that has been developed by itself (autopoiesis). Thus the interaction program continuously replaces through itself, maintaining itself through change by itself. So, not the media change the religion, but religion is changing in and through its symbolically generated  (Habermas, Luhmann) medial substance. The media system explains itself by itself and out of itself what means: nothing can be observed outside of media (Luhmann). That’s the somehow desperate position of postmodernism.

Globalization:

All social systems are - mostly driven by need – in the state of change, at present mostly driven  through economy, in the state of  global change: globalization means ( Beck, Giddens) resolution of borders, fluent connectivities, standardization of inter-culturally  assimilative  images  and textures of constitution of meaning. Culturally globalization appears as mostly as a phenomenon of media/mediality of society. The societies, mainly constituted in modus of media/mediality, change socially through the usage of media. In same time media occupy increasingly the textures of creation of meaning – also the religious ones. This process generalizes the symbolic texture and covers greater areas of communication, thus enlarging (but de-enriching) the fields of religious habit (Baudrillard).

Postmodern spirit:

The problem solving capacity of religion – in a modern ambient – has increased the  general  preparedness of disappointment (God-is-dead-theology – Robinson) in relation to the religiously constructed reality. Singular religious ontologies can not any more explain the uncertainty of life, religions take out a loan from each other, media occupy increasingly the interpretation of life in same time enlarging the community they reach.  The shift of paradigms is seen as the only chance to overcome the incompetence of the existing systems of explanation and setting of sense. The characteristics of postmodernism make obsolete a lot of modern paradigms: speed, productivity, success, causality etc and shape also the communicative/medial program of order of religion: anti-empiricism, anti-modernism, anti-productionism, anti-industrialism, slow-down of the tempo, casuality, fragmentation, resolution of canons, ironic deconstruction and intelligent break of rules, hybridization of concepts of explaining sense, construction of meaning, simulation (Baudriillard, Derrida, Foucault , Lyotard, Virilio)

Conclusion:
Of course, postmodernism is an ambivalent concept  (Hassan), but the question is: what is the alternative in contemporary context after all disappointment on enlightenment through rationality, and industrial modernization?  Is Benedict’s twin-model of faith and rationality the king’ way or the pullback to mysticism? There is a third way in between: communication as the social practice converging rational and irrational moments of interpreting sense of life. There is no other chance (challenge) than to stay open with and for the concept of postmodernism, and to understand  communication as the open source of the construction of meaning and sense, as the social way of observing (take care) the challenge of life. On that level communication theory in context of theologian research is a theory of observation on second order of everyday communication as a program of first order observation. Or the other way round: theology is the research on communication in relation to the desire of destination under conditions of social and ever changing mediality. So then the relationship between theology and communication is:

Theology observes and interprets on a next level order the everyday culture of communication of faith and develops concepts of explanation what signifies the postmodern way of religious life in relation to the question of what life means in its transcendent context of interpretation.
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